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WZHHWV�ZKLOH�WKH�SDQHO�ZDV�JRLQJ��VR�ZH�FDQ¶W�WZHHW�TXHVWLRQV�WR�KHU��EXW�

KRSHIXOO\�\RX¶OO�KDYH�TXHVWLRQV�DQG�LQVLJKWV�DV�ZHOO�IURP�WKH�SDQHO�ZKLOH�

\RX¶UH�WZHHWLQJ� 
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WKHUH¶V�D�UHDGLQJ�JURXS�KHUH�ZKR�KDV�MXVW�UHDG�\RXU�ERRN��VR�,¶P�VXUH�

WKH\¶OO�EH�YHU\�KDSS\�WR�HQJDJH�\RX�LQ�FRQYHUVDWLRQ���6R�ZHOFRPH�DOVR� 

 

Next is Randy Kennedy, who is the Michael Klein Professor at Harvard 

L
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Cornille:   So in lighW�RI�WKLV��,¶P�ZRQGHULQJ�LI�WKLV�LV�SDUW�RI�ZKDW�ZH�XQGHUVWDQG�E\�

the common good, is maybe creating a sphere broad enough to allow the 

different religious communities to flourish as authentically as possible.  Is 

this one way of framing the idea of the common good in our pluralistic 

context?  Or what are other models of possibly doing this? 

 

Patton:   :HOO��,¶P�VRUW�RI�IDVFLQDWHG�E\�D�FRPELQDWLRQ�RI�1DQF\¶V�ZRUN�DQG�

5DQG\¶V�ZRUN��ZKLFK�LV�WKDW�± I am so with you on the power of everyday 

life.  I had a very interesting conversation with a scholar who writes 

Christian commentaries on Buddhist texts and lives in rural Vermont.  

And my model of pluralism and the common good, which has to do with 

not only that strangers are inevitable, but there will be more and different 

VWUDQJHUV�LQ�RXU�OLYHV�WKDQ�HYHU�EHIRUH�LQ�RXU�HYHU\GD\�OLIH���7KDW¶V�SDUW�RI�

what we need to build up, is a kind of pragmatism of everyday life, a 

SUDJPDWLF�SOXUDOLVP�RQ�WKHVH�TXHVWLRQV��ZKLFK�,�NQRZ�\RX¶YH�ZULWWHQ�

about. 

 

 And he said something very interesting.  He said, yeah, I live in the woods 

LQ�9HUPRQW���,¶P�QRW�TXLWH�VXUH�WKDW�,�UXQ�LQWR�DV�PDQ\�VWUDQJHUV�DV�\RX�GR���

And he was right.  So one of the things that I was interested in talking to 

Dean Quigley earlier this morning ± the role of the city, I think, cannot be 

underestimated.  And particularly, if we think about a common good from 

a religious perspective, something different is happening, of course, all 

over the United States.  We know this.  There are ashrams and really 

interesting Buddhist centers in North Georgia where I frequently travel.  

,W¶V�WKHUH��� 

 

 But I do think that the legal questions of everyday life and of common life 

and the pragmatic questions of everyday life do take shape differently in 

the city now.  And I think the next step for us in thinking about the 

common good inter-religiously has to do with really looking at the 

differences in inter-religious engagement in the city and in rural America. 

 



 8 

Putnam and Campbell have this really interesting way of talking about my 

pal Al, who happens to be, and you fill in the blank.  And the fact that we 

run into strangers, to people who are outside our immediate communities, 

is one of those important pieces that I think we have to pay attention to.  

How do we create habits of everyday life that make it possible for us not 

to be afraid of the people we encounter who are not like us? 

 

But the other place where that kind of pragmatic interaction has taken 

place is in any kind of organization that brings people together around a 

common cause.  And typically, in our inner cities but also beyond cities, 

religious communities have been places that are sort of nodes of 

organizing.  So a few people from this religious community and a few 

people from this one and a few people from this one and a few people 

from that one all get together because they have a common concern in the 

larger community that brings them together.  And it is those partnerships 

LQ�RXU�ODUJHU�FRPPXQLWLHV�WKDW�KDYH�RIWHQ�EHHQ�WKH�SODFHV�ZKHUH�ZH¶YH 

been able to do the bridging work across our very particular religious 

traditions. 

 

Aslan:   If I may, let me give an interesting example of what Nancy just 

mentioned, and it goes back to what I was saying before about these anti-

Sharia legislations.  The original form of the legislation and what was so 

immediately problematic about it was that it targeted Sharia specifically.  

It actually used the word Sharia.  And so it was very easily overturned 

because the argument could be made that it was denying First Amendment 

rights to a particular religious community that other religious communities 

could have. 

 

 So the author of this legislation, a man by the name of David Yerushalmi, 

who happens to be an Orthodox Jew, changed the legislation to make it 

more general.  Remove the word Sharia and talked about foreign law, 

foreign religious law.  And what happened is that the Orthodox Jewish 

community in the United States rebelled against the law and actually 

joined forces with Muslim communities in these various states to fight the 

law because this law, which was written by their fellow Orthodox Jew for 

very clearly anti-Muslim purposes, was affecting them.  And so you have 

this very interesting unity being formed based on these common interests 

that I think in most cases probably would not have formed, as a result of 

an attempt at obvious bigotry and bias. 

 

Cornille:   So if we talk about pragmatic pluralism, though, and these kinds of 

situations of self-
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buried.  And she did it for entirely Jewish reasons, but everybody who 

wanted her to do that came to sit with her.  So Muslims came, Buddhists 

came, secular folk came, whoever.  And they needed her to be Jewish in 

that moment and do that mourning ritual with them.   

 

And there are many, many other really inspiring stories like this.  I think 

ZH�KDYHQ¶W�UHIOHFWHG�HQRXJK�RQ�WKRVH�WLQ\�PRPHQWV�ZKHUH�ZH�QHHG�

another religion to be itself.  There are three really wonderful stories in the 

last six months in the newspaper.  We have MRKDQ¶V�6XLWV���0RKDQ�JUHZ�

up in Ahmedabad, was trained in Hong Kong, and he is one of the few 

people who know how to do kosher suits in a really wonderful way in 

New York.   

 

And we have a more dramatic example of the Chinese community, that is 

elderly Chinese are feeling oppressed by folk who pretend to be seers 

within the community and solve problems but cost a lot of money, and the 

HOGHUO\�&KLQHVH�GRQ¶W�NQRZ�WKDW�WKLV�LV�WKH�FDVH���$QG�VR�D�JURXS�RI�

shomrim, Jewish protectors, are now protecting the elderly Chinese 

community against that within their own community. 

 

7KHVH�DUH�YHU\�VSHFLILF�WKLQJV��DQG�WKHUH¶V�WKUHH�PRUH�LQ�WKH�ODVW�WKUHH�

months, where people are getting together in these really interesting ways 

because they need the other religion simply to be itself.  And I think that 

that pushes against the idea that there is a common good that someone 

ZDQWV�IURP�DERYH��DQG�,¶P�QRW�HYHQ�VXUH�WKDW�WKRVH�IRUPV�RI�

interdependence upon which I think we really need to reflect more on 

would even ± the people involved in those kinds of interdependencies 

ZRXOG�FDOO�LW�D�FRPPRQ�JRRG���7KH\¶G�FDOO�LW�SUREDEO\�VRPHWKLQJ�HOVH��DQG�

I would agree with you that we need another term for those spontaneous 

forms of interdependency. 

 

$QG�,�WKLQN�WKHUH¶V�VRPHWKLQJ�HOVH�DERXW this that is very, very important, 

which is what do you lose in a common good?  Every religious tradition 

who then becomes part of a common good or a public ± there is a tragedy 

RI�WKH�FRPPRQV��DQG�,�GRQ¶W�WKLQN�WKDW�ZH¶YH�UHIOHFWHG�HQRXJK�RQ�ZKDW�

every religious tradition does have to give up in order to become part of an 

American public.  And I think that could be our next stage, in a way, of 

reflection. 

 

Cornille:   Maybe we can come back to that question in a minute, but you brought up 

the example of the common good as something that appears ad hoc a 

particular situation where we need one another.  Usually you think of the 
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common good as a big system almost that is in place and that somebody 

KDV�FUHDWHG��ZKLFK�,�GRQ¶W�WKLQN�LV�WKH�FDVH�HLWKHU���,�WKLQN�LW¶V�D�YHU\�RSHQ�

term at this stage, certainly. 

 

So besides these ad hoc situations, what would be ideal situations where 

the definition or the understanding of the common good can take shape, 

FDQ�JHW�VRPH�PRUH�FRQWHQWV"��+RZ�ZRXOG�WKRVH�FRPH�DERXW"��:H¶YH 

talked about several negative situations.  We can also talk about how do 

we fill it in, but what would be the context in which we can fill in that 

term or that category of the common good? 

 

Aslan:   Well, I think about a friend and colleague of mine, Eboo Patel.  Some of 

you may be familiar with him.  He started an organization in Chicago 

called Interfaith Youth Core, the purpose of which is to bring young 

people of different religious backgrounds together not to dialogue, which I 

find very interesting.  TKH\�GRQ¶W�VLW�DURXQG�DQG�KDYH�LQWHUIDLWK�GLDORJXH���

,Q�IDFW��WKHUH¶V�YHU\�OLWWOH�RI�WKDW�WKDW�WDNHV�SODFH�DW�DOO���,QVWHDG��WKH\�IRUP�

these missions where they go out and they do good, whether that means 

cleaning the streets or helping build a home or feeding people in need.  

The emphasis is on action. 

 

And what is remarkable about this is that the bonds that are created by 

these shared participatory experiences in the common good in the way that 

LW¶V�GHILQHG�WKHUH�FUHDWHV�ERQGV�WKDW�DUH�IDU��,�WKLQN��VWURQger than any 

amount of interfaith dialogue could ever do.  He calls it interfaith action.  

So that, I think, is a very interesting example, a concrete example of what 

\RX¶UH�UHIHUULQJ�WR� 

 

Ammerman:   I think sometimes part of what we need to be willing to just trust is the 

kind of public that is created within a particular religious community.  

Omar referred to some of this this morning, that many religious 

communities ± most religious communities are diverse within themselves.  

And whenever a group of people is coming together in these kinds of 

YROXQWDU\�UHOLJLRXV�FRPPXQLWLHV�DOO�DURXQG�XV��WKH\¶UH�KDYLQJ�WR�ILJXUH�RXW�

how to organize themselves and how to solve their differences, how to 

govern themselves.  And those experiences in and of themselves, within 

those somewhat sheltered publics, can also contribute the skills that are 

necessary, the habits that are necessary for participation in the larger 

community beyond those enclaves. 

 

 I think we need to trust both that process and the fact that, as Laurie said, 

we need Jews to be Jews.  And in these projects together, these are people 
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FRPLQJ�WRJHWKHU��QRW�WU\LQJ�WR�WHOO�WKH�SHRSOH�QH[W�WR�WKHP��ZHOO��ZH¶UH�

UHDOO\�DOO�WKH�VDPH���:H¶UH�WHOOLQJ�HDFK�RWKHU�RXU�VWRULHV�WKDW�DUH�RXU�YHU\�

particular stories, and finding ways that both the work we do inside our 

communities and the very particular stories that we learn and tell and 

perpetuate in those communities ± how can they come together then in 

these other settings in order to pursue work together? 

 

Patton:   I very much appreciate your pushing us to describe if not an ideal, a 

SUHIHUUHG�ZD\�RI�EXLOGLQJ��EHFDXVH�ZH�GRQ¶W�GR�WRR�ZHOO�DW�WKDW�SURMHFW���,�

WKLQN�WKDW�LQ�JHQHUDO��ZH¶UH�DQDO\]LQJ�DQG�ZH¶UH�PDNLQJ�HWKQRJUDSKLHV�DQG�

things, but pushing the normative around us is a huge issue. 

 

 I would give two words, and they build on what everyone has contributed 

up to this point.  One is alliance, and the second is irony.  What do I mean 

by alliance?  I mean that if you think of what happened after the Sikh 

tragedy in Wisconsin last year, if you looked at all of the websites from 

the Sikh temples around America, you saw ± if there was buried in the 

fifth level of the website, what is Sikhism, here is what the government 

says about Sikhism, et cetera, suddenly it all went to the top.  They were 

flashing.  And it was a very poignant thing to see how much every Sikh 

community or every gurdwara in the United States felt as if they had to 

reeducate yet again on every single level. 

 

 $QG�,¶P�WKLQNLQJ��2.��WKDW¶V�JUHDW��EXW�VKRXOGQ¶W�WKHUH�EH�DQ�DOOLDQFH"��

6KRXOGQ¶W�WKHUH�EH�DQ�DOOLDQFH�RI�HGXFDWRUV"��,Q�WKH�VWXG\�RI�UHOLJLRQ��

certainly, we have been debating the insider-outsider dilemma for 25, 30 

years now.  Who has more authority to say what about a religious 

tradition?  What if we instead moved into an explicit ideology of alliance 
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ERXQGDU\��DQG�DW�WKDW�SRLQW��,�JXHVV�,�EHFRPH�LQWROHUDQW��DQG�,�GRQ¶W�IHHO�

embarrassed to say that.  It seems to me intolerance is a very dangerous 

thing.  One needs to be very careful about where one draws boundaries.  

BuW�GRQ¶W�ERXQGDULHV�DW�VRPH�SRLQW�KDYH�WR�EH�GUDZQ��LQFOXGLQJ�HYHQ�ZLWK�

respect to people who are talking religious talk on the other side? 

 

Ammerman:   ,�KDYH�WR�DGPLW�P\�ILUVW�UHVSRQVH�WR�OLVWHQLQJ�WR�\RXU�OLVW�RI�.XQJ¶V�

supposedly things we all agree on was, what?  We agree on those things?  

Really? 

 

Cornille:   Well, I think what he means is ± actually, those were formulated at one of 

the more recent meetings of the World Parliament of Religions that was a 

commemoration of the centenary, actually, of the World Parliament of 

Religions.  And he brought leaders from different communities together to 

formulate this kind of global ethic.  But I think we really do agree 

fundamentally on those principles.  What we disagree on is what they 

mean. 

 

Ammerman:   Exactly.  (laughter) 

 

Cornille:   So the principles themselves are in some ways vacuous until we look at 

what actually no killing means for a Buddhist and what it means for a 

Christian or for people from ± but then it becomes interesting.  Again, then 

the second question that I raised is then is the common good really 

constituted by the different things that we can contribute to a kind of 

discourse on some kind of ideal society where different religions 

contribute distinctively and positively to a greater good?  Can we think of 

it in those terms?  Or is that too dreamy? 

 

Patton:   I mean, I would say with Randy that we very much live in what Wendy 

Steiner and others have called the paradox of liberalism, which is that we 

are deeply tolerant of tolerance and deeply intolerant of intolerance, and 

that is the paradox of liberalism right there.   

 

:KHUH�,�GUDZ�WKH�OLQH��DQG�,�WKLQN�LW¶V�D�YHU\�LQWHUHVWLQJ�RQH��EHFDXVH�

ZH¶UH�DOO�JRLQJ�WR�GUDZ�LW�LQ�GLIIHUHQW�ZD\V�± DQG�,¶G�ORYH�WR�KHDU�\RXU�

thoughts about this, Randy ± I think in the cultural sphere, we are going to 

be far more tolerant of intolerance than we are in the legal sphere.  And I 

GRQ¶W�ZDQW�WR�GUDZ�DQ�DEVROXWH�ERXQGDU\��REYLRXVO\��EHWZHHQ�WKRVH�WZR��

EXW�WKHUH�LV�D�ERXQGDU\���,W¶V�IX]]\���%XW�,�ZRXOG�ORYH�WR�hear from you a 

little bit about where you see legal discourse around intolerance moving 
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,�WKLQN�WKDW¶V�ZKDW¶V�VR�UHPDUNDEOH�DERXW�XV���2XU�UHOLJLRXV�GLYHUVLW\�GRHV�

those two things.  Paradoxically, it encourages you to adopt your religion 

as an identity in a much more fervent way than you would if you lived in a 

majority religious community, and then at the same time, it encourages 

you to synchretize and acclimate your religion to the American cultural 

identity that is so pervasive. 

 

Patton:   I would absolutely agree with that.  I think there are two things that we can 

say further based on your really insightful points.  The first is, if Omar is 

right that we are ± or we were talking about the work that came out that 

said w
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I very intentionally set it up otherwise.  And I think that people very 

different than me in this culture have a similar experience of if you just go 

with the flow, your life can be very limited in terms of who you encounter 

and the relationships you have an opportunity to build. 

 

 So my question to the panel is what are your thoughts about the 

requirement to foster a sense of desire and intentionality in people to try to 

ILJXUH�RXW�KRZ�WR�EXLOG�UHODWLRQVKLSV�ZLWK�SHRSOH�WKDW�WKH\�GRQ¶W�QRUPDOO\�

encounter? 

 

Ammerman:   ,¶P�JRing to begin by responding with a reinforcement of the point you 

made about how easy it would be not to do this.  One of the things that 

3XWQDP�DQG�&DPSEHOO�SRLQW�WR�LQ�WKHLU�ERRN�DQG�WKDW�,¶YH�EHHQ�REVHUYLQJ�

over the last couple of decades is the increasing echo chamber effect, and 

the increasing degree to which we are able to surround ourselves only with 

people who think like us, and that that is certainly being found 

increasingly even in religious communities, that the religious and political 

alignments are now much more tightly bound than they were a couple of 

decades ago. 

 

 So the need to be intentional, I think, is even greater than it might have 



 23 



 24 

in the high school, so the high school has a scholarship sponsored by the 

mosque.   

 

So in a way, the whole town ± 
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$QG�WR�EH�SHUIHFWO\�IUDQN��WKDW¶V�RXU�IDXOW���:H�LQ�DFDGemia spend far too 

much time talking to each other, and not enough time talking to everyone 

HOVH���:H�GRQ¶W�GR�D�YHU\�JRRG�MRE��,�GRQ¶W�WKLQN��LQ�WUDQVODWLQJ�RXU�

research and our work to a general audience, to a popular audience.  On 

the contrary, not only do we discourage such things, we tend to actually 

punish such things.   

 

And I think that it then should not come as a surprise ± and by the way, 

this is true of almost every academic discipline, not just the study of 

religion.  But I then think it shouldQ¶W�FRPH�DV�D�VXUSULVH�WKDW�WKH�UHVSRQVH�

that we get, particularly from the media and from the public, is one of 

confusion or distrust.  I think anyone in this room who is either a student 

of religion or a teacher of religion has had that experience of being on a 

SODQH�DQG�KDYLQJ�VRPHRQH�DVN�\RX�ZKDW�\RX�GR��DQG�\RX�VD\��,¶P�D�

scholar of religion, and they think, oh, did I swear?  Oh, my God.  They 

VWDUW�FRQIHVVLQJ�WKHLU�VLQV�WR�\RX�EHFDXVH�WKH\�GRQ¶W�XQGHUVWDQG�WKDW�\RX�

are a social scientist studying a historical phenomenon. 

 

But again, I just have to emphasize this once again ± I think the blame for 

that resides primarily amongst us.  We ourselves need to be engaged in the 

public marketplace of ideas.  We have some very interesting things to say.  

I alway
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Sullivan:   ,�IHHO�OLNH�,¶P�DW�WRZQ�PHHWLQJ��VR�,�DOways feel compelled to say my name 

ZKHQ�,�VWDUW�VSHDNLQJ��EHFDXVH�WKDW¶V�ZKDW�ZH�GR���'DQ�6XOOLYDQ���,�ZDQW�WR�

commend Mr. Kennedy, first of all, in line with what Mr. Aslan just said, 

that sometimes you have to come down to the level of the people to really 

XQGHUVWDQG�ZKDW¶V�JRLQJ�RQ�GRZQ�WKHUH���$QG�KH�ZDV�EUDYH�HQRXJK�LQ�WKLV�

DFDGHPLF�HQYLURQPHQW�ZKHUH�LW¶V�VXSSRVHG�WR�EH�IUHH-flowing ideas to say 

that there are supposed to be boundaries, too.  So I commend you for 

bringing that perspective to the discussion, Mr. Kennedy. 

 

 What I wanted to address as far as diversity goes is the huge problem we 

have as citizens, especially in light of the Islamic world, where I hear on 

National Public Radio that 33 medical people have been assassinated by 

the Taliban in Afghanistan for giving measles and other vaccines to 

children.  And we roll our eyes and shake our heads and say how 

incredibly foolish and murderous this is, until the second half of the story, 

when you find out they believed that these medical technicians from the 

West are withdrawing DNA samples so that they can establish genetic 

links to Taliban and Al-Qaeda leaders.  And then you say, oh my 

JRRGQHVV��WKLV�LV�DQRWKHU�ZD\�WKDW�ZH¶YH�RIIHQGHG�WKHLU�FXOWXUH�DQG�ZH¶YH�

gone looking for culprits to murder. 
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to have something that is lifelong, a relationship, whatever its basis might 

EH���6R�WKHUH¶V�VRPH�YHU\�LQWHUHVWLQJ�VWRULHV�WKDW�KDYH�WR�GR�ZLWK�PHPRU\�

that I think a direct answer to your question would be the number one 

byproduct I see from these small engagements is memory. 

 

 For example, the person who holds the keys to the Holy Sepulcher is a 

Muslim.  And that happened because of the Crusades, but eventually all 

the Christian groups ± you know what would happen if one Christian 

group had the keys to the Holy Sepulcher, right?  So what you see is that 

that is a hereditary position now amongst Muslims, and Christians need 

him to be a Muslim.   

 

And he has memory of liturgical changes around the different 

denominations, changes in liturgy that happened over the course of the 

centuries, and his family does, too, in a way that no single Christian group 

does.  So if you read interviews with him, he will tell you that, well, the 

Baptists did that one time, or the Greeks Orthodox did that, and now they 

switched, and so on.  So he has a form of Christian memory that no single 

individual Christian group could have. 

 

Another wonderful example is the Ner Tamid, the Eternal Light in the 

Jewish tradition.  There was a synagogue that needed a place to worship in 

$WODQWD��VR�WKH\�ZHUH�KRVWHG�E\�D�FKXUFK��DQG�WKDW¶V�YHU\�IUHTXHQW�DOO�

across America.  I think the stories that emerge out of hospitality because 

of an itinerant religious group are extraordinary, and someone needs to 

write a book about them.  This is a very small, bite-sized example, but that 

synagogue grew enough to have its own building, but that church still has 

WKDW�URRP�ZKHUH�WKH�1HU�7DPLG��WKH�(WHUQDO�/LJKW��ZDV���7KDW¶V�WKH�1HU 

7DPLG�URRP���7KDW¶V�ZKHUH�WKH�-HZV�ZHUH���7KDW¶V�ZKHUH�ZH�ZHUH�

hospitable to the Jews in this very interesting way. 

 

And so that is the kind of thing that I think is really important, because as 

soon as religions begin to tell stories about themselves that have to do with 

KRVSLWDOLW\�WR�RWKHU�UHOLJLRXV�WUDGLWLRQV��\RX¶UH�JRLQJ�WR�KDYH�D�VKLIW�LQ�

civic life, as well. 

 

Burgard:   7KDQN�\RX���0\�QDPH¶V�6WHYH�%XUJDUG���,¶P�GLUHFWRU�RI�WKH�6FKRRO�RI�

-RXUQDOLVP�DW�1RUWKHDVWHUQ���,¶G�OLNH�WR�JR�EDFN�WR�WKH�TXHVWLon of media 

and public perception for a second, because I was on the editorial board of 

The Los Angeles Times around the time of the 2001 attacks.  And as we 

looked at the Islamic community, we were trying to figure out why there 
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was such a sense of silence on the part of this group of new Americans in 

the face of what violent Islam had done in the name of their faith. 

 

 So part one of my question is ± 
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 And so I think where I would want to push us is to have each religious 

tradition from within its own idioms articulate those questions of the 

common good in a particular way as part of the clarion call to move 

forward.  And then I think you do need to think about what those larger 

global ethics would look like in international court tribunals, in the Kyoto 

Accords, et cetera, et cetera.  Applying those to very specific international 

fora would be the way that I would move. 

 

Ammerman:   ,�WKLQN�LW¶V�UHDOO\�LPSRUWDQW�WR�UHFRJQL]H�WKDW�VRPHWLPHV�WKH�VR-called bite-

sized projects are actually quite global in scope.   

 

Cornille: Someone way, way back. 

 

Reda:   0\�QDPH�LV�0RKDPPDG�5HGD���,¶P�IURP�WKH�,VODPLF�&HQWHU�RI�%RVWRQ���

And I want to ask, how many people were here in Boston on September 

11?  OK, there are enough people.  Anybody seen me or seen anybody 

from the Islamic Center on the media in Boston?  And actually, it was in 

WKH�PHGLD��EXW�SHRSOH�GRQ¶W�SD\�DWWHQWLRQ�WR�WKDW� 

 

 On the day of September 11, the religious leaders of all congregations, we 

met together to have joint prayers for the victims.  And we did that all 

together.  I was here.  In Boston College, we had in the archdiocese ± 

actually outside the 
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Ammerman:   $QG�LVQ¶W�WKDW�DQ�LQWHUHVWLQJ�HFKR�RI�HDUOLHU�WLPHV�LQ�RXU�KLVWRU\�ZKHQ�

many, many immigrant groups that have come here from societies in 

which democratic participation was not normal?  And interestingly, often 

WKURXJK�RUJDQL]LQJ�LQ�WKHLU�UHOLJLRXV�FRPPXQLWLHV��WKDW¶V�EHHQ�RQH�RI�WKH�

EULGJH�VSDFHV�LQ�ZKLFK�WKH\¶YH�OHDUQHG�WKH�ZD\V�RI�SDUWLFLSDWing in 

American civic life. 

 

Cornille:   Erik? 

 

Owens:   Hi, thank you all.  One of the working assumptions of scholars and maybe 

many other people, as well, is that if we learn to talk about our deepest 

GLIIHUHQFHV��ZH¶OO�EH�EHWWHU�RII��ZKHWKHU�WKDW¶V�WKHological differences or 

racial or cultural or whatever.  I wonder if you panelists agree with that 

SUHPLVH��DQG�LI�VR��KRZ�\RX�ZRXOG�MXGJH�RXU�VRFLHW\¶V�SURJUHVV�RQ�WKDW�

PDUN"��$QG�ZKR¶V�UHVSRQVLEOH�IRU�PDNLQJ�WKDW�KDSSHQ"��,I�WKDW�LV�LQGHHG�

the case, that talking about our deepest differences will help us somehow 

WR�OLYH�ZLWK�WKRVH�GLIIHUHQFHV��QRW�SDSHU�WKHP�RYHU�ZLWK�WKH�LGHD�WKDW�ZH¶UH�

all the same in some way ± Abrahamic traditions or Americans or 

whatever ± but talk about differences ± how well are we doing on that and 

ZKR¶V�UHVSRQVLELOLW\�LV�LW"��,V�LW�135"��,V�LW�WKH�SDUHQWV"��,V�LW�FKXUFKHV�RU�

what? 

 

Ammerman:   ,�ZRXOG�VD\�WKDW�,�WKLQN�WDONLQJ�DERXW�GLIIHUHQFHV�LV�LPSRUWDQW��EXW�WKDW¶V�

QRW�WKH�ILUVW�SODFH�\RX�VWDUW���0XFK�RI�ZKDW�ZH¶YH�EHHQ�WDONLQJ about for 

WKH�ODVW�KRZHYHU�ORQJ�ZH¶YH�EHHQ�XS�KHUH�LV�WKH�ZD\�LQ�ZKLFK�

relationships and joint shared work are the places out of which enough 

trust is built to be able to then talk about the kind of deep religious 

differences that we may have.  My gut feeling about things is that if you 

VWDUW�ZLWK�OHW¶V�KDYH�D�FRQYHUVDWLRQ�DERXW�KRZ�PXFK�ZH�GLVDJUHH�DERXW�;��

Y, or Z, that may not get you very far. 

 

Kennedy:   ,¶P�DOO�IRU�WDONLQJ�DERXW�GLIIHUHQFHV��EXW�LW¶V�QRW�EDVHG�RQ�VRPH�QRWLRQ�WKDW�

if we talk about espHFLDOO\�UDGLFDO�GLIIHUHQFHV��ZH¶UH�JRLQJ�WR�EH�DEOH�WR�

JHW�DORQJ�EHWWHU��WKDW�WKHUH¶V�JRLQJ�WR�EH�VRPH�VRUW�RI�XSVKRW�LQ�WHUPV�RI�

EHWWHU�GD\�WR�GD\�OLIH���:H¶UH�VSHDNLQJ�LQ�WKH�ERVRP�RI�D�JUHDW�XQLYHUVLW\���

,¶P�LQWHUHVWHG�LQ�WDONLQJ�DERXW�WKLQJV�ZKLFK�DUH�important and talking 

DERXW�WKLQJV�ZKLFK�DUH�LQWHUHVWLQJ��DQG�WKDW¶V�ZKDW�LQWHOOHFWXDOV�GR���$QG�LW�

PLJKW�VRPHWLPHV�EH�WKDW�WKHUH¶V�D�FROODWHUDO�HIIHFW���6RPH�SHRSOH��LQ�IDFW��

PD\�EH�DEOH�WR�OLYH�EHWWHU�LQ�WKH�DIWHUPDWK�RI�VXFK�D�WDON���$QG�LI�WKDW¶V�

true, good.   
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%XW�IUDQNO\��LI�LW¶V�QRW�WUXH�± DQG�P\�EHOLHI�LV�SUREDEO\�WKDW�YHU\�RIWHQ��LW¶V�

not true ± WKDW¶V�QRW�JRLQJ�WR�GDPSHQ�P\�LQVLVWHQFH�XSRQ�GRLQJ�LW��EHFDXVH�

my insistence upon doing it is not actually predicated on there being a day 

to day life payoff. 

 

Patton:   I would say that there are some very interesting studies that suggest in 

sociolinguistics that if you begin with the assumption of difference and the 

purpose of the talk between people is to discover similarities, that 

relationship is going to last longer than if the assumption is similarity and 

the talk is about difference.  So I would be more in favor of making sure 

that we begin with an assumption of difference, which is obvious at a 

certain level, and then move to an exploration of the similarities that are 

surprising, which is very different than a kind of triumphalism around 

similarity, which happens so often in interfaith discourse. 

 

 There was a wonderful example of that in the World Parliament of 

Religions, the 100
th
 anniversary, where there was a big debate between 

two or three religious groups about who was more tolerant than the other.  

,W¶V�D�YHU\�WRXJK�FRQYHUVDWLRQ�WR�KDYH��ULJKW" 

 

 The other thing I would say that is very important from my perspective in 

WHUPV�RI�KRZ�ZH¶UH�GRLQJ is I think for every generation in American 

history, there is one religion that bears the brunt of the conversation about 

GLIIHUHQFH���:H�MXVW�VDZ�LW���,W¶V�,VODP�ULJKW�QRZ���%HIRUH�WKDW��LW�ZDV�

Catholicism.  Before that, it was Native American.  You can define your 

periods how you want.  But I do think that part of the reason for that is 

because we do want one institution or one group to take care of that 

conversation for us, almost.   

 

And I think we need to move beyond that to that question of the shared 

cultural burden, so that every institution that we have is going to be talking 

DERXW�UHOLJLRXV�GLIIHUHQFH���,W¶V�QRW�MXVW�135��EXW�LW¶V�WKH�IDPLO\�DQG�LW¶V�

the schools and all those kinds of things.  And that gets back to the 

intentionality that we were talking about earlier. 

 

I also think that we would do really well if we talked better about the great 

unmentionable in American society still which is class.  Talk about an 

assumed difference.  And I think if we integrated into religious 

conversations, which tend to be very middle-class, with questions about 

class difference in society, we would have an entirely different kind of 

conversation, and I would hope that we move in that direction. 
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Ammerman:   I want to say one more word on this subject.  One of the things that has 

been striking me in our conversation all day long is that there have been 

times in American history where we have been able and willing to expand 

our sense of diversity and other times when we have wanted to contract 

our sense of who we are religiously and otherwise, and that those times 

have probably coincided with times of relative more and less sense of a 

threat versus hope, and that maybe the way in which we tend to our ability 

to encompass more diversity is not by focusing on the diversity, but by 
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be involving the School of Law and the School of Business, becDXVH�LW¶V�
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